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The Kingdom of God Belongs to
Children, the Helpless

Mark 10:13-16 (Par. Mt. 19:13-15)

by Pastor Eric Chang
Montreal, November 30, 1980

The kingdom of God belongs to children and the
child-like?

T oday, we continue our study in the Word of God in Mark 10:13-
16, the parallel passage to Matthew 19:13-15. The account in
Mark is somewhat fuller, somewhat more detailed than that in
Matthew.



And they were bringing children to him that he might touch
them, and the disciples rebuked them. But when Jesus saw it, he
was indignant and said to them, “Let the children come to me;
do not hinder them, for to such belongs the kingdom of God.
Truly, I say to you, whoever does not receive the kingdom of
God like a child shall not enter it.” And he took them in his arms
and blessed them, laying his hands on them

When we looked at Matthew 18:1-5, we already saw the Lord Jesus
stressing the fact that we must become as children if we are to enter
the kingdom of God. Here the Lord Jesus is stressing the same point
again. Now whenever the Lord Jesus repeats a teaching, it indicates
how important that teaching is in his mind that he would have us
understand it. We shall not repeat all that we said in connection with
Matthew 18, which says we need to become like children if we are
going to enter the kingdom, but there is one particular aspect of the
Lord Jesus’ teaching here that [ would like to spend a little time on,
namely the words, “to such belongs the kingdom of God.” In other
words, unless you become as a child, there is no way you are going
to enter the kingdom. We particularly need to understand what the
kingdom of God belongs to children, or to people who are like
children means.

Jesus emphasizes the condition to enter the
kingdom: Become an infant

Before we come to this, [ would also like to draw your attention to
the fact that when you study the teaching of the Lord Jesus, it is
remarkable how he says very little about God’s saving work done
through him. He simply tells his disciples that he will go to Jerusalem
to suffer many things and will lay down his life, and that is all, even
to their puzzlement! But he constantly instructs his disciples on
what they have to be and what they must do in order to be able to
enter the kingdom, or that salvation will not benefit them one iota.
This is in sharp contrast to the current preaching in the churches



which stresses a lot on the death of Christ on the cross, and all that
he has done, and rightly so. But we do this almost to the neglect of
saying very much about what we must do to benefit from the saving
work of Christ.

Hence the Lord Jesus has a lot to say about the kingdom of God. He
speaks about the kingdom and entering the kingdom time and again,
and this is one more instance of it. He seizes even the opportunity of
asking the disciples to let the children come to him in Mark 10:15, to
tell them once more, “Truly, I say to you, whoever does not receive the
kingdom of God like a child shall not enter it.”

Now this teaching seems plain enough until we begin to ask a good
number of questions. Again, we need to ask these questions if we are
going to understand very precisely what the Lord Jesus is saying by
“Let the children come to me.” Who will be saved? What kind of
children is he talking about? Here he says, “Let the children come to
me,” but children vary in age from 1 to 12 years old. There is a world
of difference between children of age 1 and ages 9-12. In other
words, the Lord Jesus is saying, “Let all the children from 1-12 years
old all come to me.” There is no problem there. But if | am to become
a little child, it becomes a problem. Am I to become as a 12 year-old,
or as a 10 year-old, or as a 1 year-old child? You don’t even have to
be a father to know how different a child is at 1 year old, or at 3, at 5
and at 12 years old. There is so much difference between them.
Which kind of child am I to become?

Fortunately, we are not left in doubt on this particular issue, and that
is why we have the Synoptic Gospels, the 3 Gospels or Matthew,
Mark and Luke covering each other. When we turn to the parallel
passage in Luke Chapter 18, the answer waits for us there. Luke
18:15 tells us that the crowds brought “even infants,” babies to him
that he might touch them. Those whom Luke calls “children” in verse
16 are infants. And verse 17 says exactly the same as in Mark: “Truly
I say to you, whoever does not receive the kingdom of God like a child



shall not enter it.” Now we know that infants are specifically men-
tioned here. It’s not at all sure that the word “even” is to be here in
the text, but infants were brought to him. Normally, people brought
their little children because they thought of Jesus as a great prophet,
and a man of God is thought to carry much of the divine blessing with
him. Of course, you want your children to be blessed, so you bring
your children, your infants to him to receive his blessing.

Infants are babies. In fact, the Greek word here for “infant” (paidion)
is used even of an unborn child, as where the infant jumped in
Elizabeth’s womb when she heard the voice of Mary. It is also
referred to of Christians in 1 Peter 2:2, “you as new-born babes desire
the sincere milk of the Word.” Infants are still unweaned, not cut off
from the diet of milk.

The helpless, weak, impotent non-entities will
inherit God’s kingdom

We are not sure which aspect we are talking about when we look at
children, but looking at infants cuts down the list of possibilities. As
far as I can see, an infant has only one particular characteristic:
entirely helpless. An infant is entirely helpless. It is incapable of
doing anything for itself. It cannot feed itself, it cannot speak, it
cannot express itself, it can do absolutely nothing! The only charac-
teristic of an infant is its helplessness, its total dependence upon its
parents for every aspect of its needs.

Now as [ ponder this matter, I begin to see that this line of teaching
is basic to the Lord Jesus’ whole instruction concerning salvation. As
he begins his Sermon on the Mount, who does he say are the blessed?
“Blessed are the poor, for theirs is the kingdom of heaven.” We see the
parallel here: The children have the kingdom; the poor have the
kingdom. What is in common between children and poor? They are
basically powerless and helpless. They have no capacity to do any-
thing for themselves. The poor, by definition, are people who have



no status, no capacity to do anything in this society. You have got to
have wealth and position to be able to do anything. If you are poor,
you are helpless and defenseless. Again, a very clear principle
emerges right here in the Lord Jesus’ teaching. It is the helpless, the
weak, the non-entities who are going to inherit the kingdom.

In other words, if you think that you are powerful, you are a person
of position, of learning, so you are by no means helpless, the
kingdom is not for you. The kingdom is for those who recognize their
spiritual impotence, that they are therefore, totally dependent upon
God’s mercy and grace, that they have no means to save themselves.
Now we all have no means to save ourselves except that some people
think they are much smarter than others, that maybe, they can work
their way into salvation by some means or other. Not at all!

Here [ want to lay down the basic point very clearly before we begin
to examine some other details: the kingdom of God is only for those
persons who recognize that they are totally impotent, they are as
helpless as babes when it comes to spiritual things. You might
have a great intellect, or you might think you have a great intellect.
After all, many people don’t like to admit that they don’t have a great
intellect. They hope that their 1.Q. runs somewhere up in a respect-
able range and not too far down the scale. Therefore, because they
think that their 1.Q. might be somewhere up a respectable scale, they
are all right as far as the kingdom is concerned. Do not be deceived!
Do not be foolish! Your [.Q. will not get you anywhere into the
kingdom of God even if it stands at 200! You have to come to recog-
nize that in spiritual life, you can do no more for yourself than any
babe can do for itself. We have seen that we are totally dependent on
God'’s grace, not only when we first believed, but day by day, we need
his enabling grace to live the Christian life. That means we are utter-
ly helpless. If we were not helpless, what is grace for? God’s grace is
for those who cannot help themselves. If we could help ourselves,
we don’t need grace.



Original Sin: a baby goes to Hell for not being able to
believe in God

Once we have seen this point, we have by no means finished the
exposition nor have we by any means eliminated the deeper aspects
of the problems involved here. What are the problems? First of all,
we run into the problem of what exactly does the Lord Jesus mean
when he says that the kingdom belongs to children? Does it mean
that all children, irrespective of whether they have faith or not are
therefore saved? You can immediately see the implications of that
statement are very serious. It means to say that a child, by virtue of
being a child will be saved in any case, whether he or she has faith
or not. The only issue is that you are a child, and faith is eliminated.
And you thought, “There’s no problem. It’s such a simple passage we
could close the Bible and walk away.” Where does faith come into all
this then? Does it come in at all? How do we solve this matter?

When we put this matter in sharper contrast, we see that it runs into
problems in all aspects of the doctrinal teaching of the churches
today. The basic position of the churches today, particularly Chinese
churches, is that we all inherit sin from Adam’s fall. We have what is
called “original sin.” The basic or extreme form of the Doctrine of
Original Sin is that you are a sinner from birth. Original sin means
that you have inherited the capacity to sin. Much worse than that,
you have inherited guilt even before you have committed any sin,
that from the moment you are born, you are condemned to die. You
are finished spiritually! Not only have you inherited the capacity to
sin from Adam, but worse than that, according to Augustine and later
teachers—including a teaching mostly accepted today by almost all
Protestant churches due to the influence of Luther—you have
inherited the guilt of sin, too. Because Adam sinned, you die. Now the
theologians are not interested to discuss whether you consider this
fair or not. They simply regard as theological fact that because Adam
sinned, you have inherited his capacity to sin; moreover, you have
inherited the guilt of sin. It means that although a baby may never
have sinned, that baby goes to Hell because a baby cannot exercise
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faith to believe in God through Jesus! That is the official teaching of
the churches for the most part today.

We don’t inherit the guilt of Adam’s sin, so infant
baptism is not Scriptural

Now I do not share that view. I reject Augustine, Luther, Calvin and
everybody else on this point on the authority of the teaching of
Christ, and I let you judge for yourself. I do not accept that we inherit
the guilt of Adam’s sin. I do not find this as Scriptural principle
anywhere, either in the Old Testament or in the New. I frankly do not
understand at all how Augustine or Luther comes to such a
conclusion. I am being very frank, and I put my position plainly and
publicly. I have never lived in pretense and I shall not do so at any
stage.

We do not inherit the guilt of Adam. Every man is guilty for the sin
that he commits. The Bible has put this as plainly as it is possible to
put in human language. We do not suffer for our fathers’ sins in the
sense of being guilty for their sins. We may suffer certain conse-
quences. If your father is a drunkard or a gambler, then you
inevitably suffer some of the consequences of his actions. You don’t
have enough to eat because your father gambled the money away.
Surely, the consequences of his actions affect you. But nobody is
going to arrest you if your father cheats in money and you go to jail.
You did not commit the crime. They cannot sentence you as guilty
for something you did not do, but that your father did. Yes, you have
suffered the consequences of sin, but no, you do not bear the guilt of
sin. We must draw a clear line. This is true certainly in the New
Testament too. No one can be guilty for someone else’s action, but
you may suffer the consequences of his action. A person who drives
carelessly on the street may knock somebody else down. You suffer
the consequences of his careless action - you got knocked down. Or
some people get killed because of somebody else’s carelessness. But



that does not make you guilty of his crime. That is a very different
story.

This is where the misinterpretation comes from: They quote 1
Corinthians 15:22 for example, which says, “In Adam, all die. In
Christ, all are made alive.” Yes, everybody perishes in Adam, but that
is the consequence of sin. There is a world of difference to say that
we are all guilty because of Adam’s sin. Now you must decide in your
own mind whether or not you are guilty because Adam sinned.

If these little babies were all guilty because of Adam’s sin, then the
Lord Jesus’ teaching is no longer intelligible. How can the kingdom
belong to children who are in any case guilty? And even worse, how
can they be saved since they are incapable of exercising faith?

Now you see there are only problems if you hold a certain doctrinal
view. Augustine held a view that because all babies are guilty, they
all perish. And if you say that is very unfair, then immediately he
says, “Well, there is a solution to this. Just get your baby baptized.”
That is the origin of infant baptism. Of course, all the people in the
church immediately queue up to have their babies baptized because
you certainly don’t want your baby to go to hell.

Alas! What kind of teaching is this? By doing this, we have turned
baptism into a “magical bath” as it were. Some magical water can be
applied to you externally to wash away the sins and the guilt that is
within you. It’s unbelievable! Thanks to Augustine, some churches
have turned baptism into some kind of a magical rite that can some-
how magically remove your sins by a few drops of water because
Augustine was hardly going to recommend that all babies be
immersed as they might very likely get drowned! Therefore, you just
put a few drops of water on the head. If I may put it that strongly, it
turns the glorious message of salvation into something quite
ridiculous!



The Lord Jesus teaches: an infant is guiltless so he
does not go to hell

No, if we understand this passage correctly, and I ask you to judge
whether we do so or not, then what the Lord Jesus is clearly saying
to us, almost as he were anticipating this kind of teaching coming
into the church, he is saying to us, “Let me tell you something, an
infant is guiltless.” He is guiltless because he never committed any
sin, and he could not commit sin because he has not the under-
standing and the capacity to commit sin.

If you say, “Why then is he not saved by virtue of faith?” To demand
repentance and faith from him is irrelevant since he does not need
to repent because he has not committed sin. In other words, we need
to repent when we have sinned. And sin involves a deliberate act,
which to some greater or lesser extent, we understand what we are
doing.

For example, a person who is mentally deficient is hardly held guilty
for his action because he doesn’t know what he is doing. Or a person
who functions under the influence of some kind of drug that he
might have been exposed to is not held guilty for his actions, because
he did not know what he did. Even any human law recognizes this. If
we say God’s law is not like human law because you can be held
guilty for actions you did not commit, if that is what you are pre-
pared to accept, of course, you are welcome to it. But when we look
at the Lord Jesus’ teaching and ask, why is faith not required of the
infant? The answer is quite simple unless you can find a better one:
he has committed no sin of which he needs to repent. Now it’s parti-
cularly interesting that our friends who tell us that all infants are
guilty with Adam’s guilt don’t seem to have given us an exposition
on these passages where the Lord Jesus speaks of the kingdom as
belonging to the children.

Let us continue to examine this matter. Paul says in Romans 7:9



[ was once alive apart from the law, but when the command-
ment came, sin came alive and I died.

Here is a verse that is well worth looking at for a moment. What |
would like to ask in this particular passage is, when did Paul ever
live without the law? Paul was brought up as a Jew from infancy. He
tells us in Philippians 3:5 that he was circumcised as a baby on the
8th day. He was brought up under the law from the day that he was
born - “as to the law, a Pharisee.” In Romans 7:9, he says that he once
lived apart from the law, but when the law came, sin revived and he
died. When was there ever a time in his life that he did not live under
the law? Can you tell me the answer to that? Again strangely enough,
the commentators remain silent on significant questions.

The only way to understand what Paul is saying is that as a child, he
did not live under the law because he had no way of even compre-
hending the law. He was not at the age of reason. As every Jew
knows, at the age of 13, you become bar mitzvah, a son of the law.
Before the age of 13, you are not a son of the law. But at the age of
13, every Jewish boy goes through a big ceremony. It is a big day, and
during that day, he becomes a bar mitzvah, a son of the law. The law
now rests upon his shoulders. He is regarded as having come to the
age of reason at the age of 13. He now becomes responsible for his
actions, and he needs to know what is the responsible way of
behaving. The law tells you how you should behave. Now this is
plainly what Paul means. Before the law came into his life, i.e. at the
age of 13, he was without the law. He was brought up as aJew indeed
from infancy, but he was without the law, i.e. he was not answerable
to the law. Therefore he was alive. But when the law came, when he
became a bar mitzvah, he died. And he explains why. His whole
nature began to rebel against the law, therefore he went into sin.
Now you can see, Paul is saying exactly the same thing. An infant is
guiltless; he lives apart from the law; he is alive. It is only when he
comes to the age of responsibility that when he of his own choice
sins that he dies. Now all this is perfectly in harmony with the Lord
Jesus’ teaching, which is, a person is guiltless as an infant.
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Many times, the non-Christian will ask you, “What happens to all
those children and all those people who never heard the gospel? Do
they all go to hell?” I shudder to think that the standard answer that
the churches today give is: “Yes, they go to hell.” I don’t share that
answer. [ don’t find this in the Lord Jesus’ teaching. My answer is that
no infant goes to hell on the authority of his teaching that, “of such
and to such belong the kingdom of heaven.” What happened through
all generations of children who died at infancy? We don’t have to
worry for them. They are guiltless.

God’s kingdom belongs to children and to those who
become like children spiritually

Now we can raise certain objections to what I have said so far in this
way. We might say that maybe the Lord Jesus does not really mean
that children are admitted to the kingdom of heaven. Maybe we have
misunderstood what he said. Maybe what he is only saying is that
children do not literally go to heaven, but only grown-ups who
become like children. If you can follow that line of reasoning, your
[.Q. must be very high. My L.Q. being not that high, I'm having
problems understanding this kind of reasoning. Of course, I was the
one who proposed the objection in the first place, but I'm antici-
pating any kind of objection. Could “of such” mean literal children do
not go to heaven but only people who spiritually become children?
Could we reason somewhere along this line?

The problem with this line of reasoning is that firstly, we would have
to take the reasoning like this: Children are admitted to the kingdom,
and therefore to be admitted to the kingdom, you must become like
children. This is logically very easy to understand. Children are
admitted to the kingdom. Therefore, to be admitted to the kingdom,
you must become as a child. Anyone can understand that perfectly.

But the reasoning becomes unintelligible if we put it like this:
Children are not really admitted to the kingdom, but you must
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become spiritually like children to be admitted to the kingdom. That
is logically a non sequitur, it doesn’t follow. It doesn’t make any kind
of sense anymore. Children are not really admitted to the kingdom
but you may be admitted to the kingdom if you become like children.
Does that make sense to you? That is a non sequitur; it simply
doesn’t follow.

The Lord Jesus’ words only have meaning if he is saying, “Children
enter the kingdom, therefore to enter the kingdom, you must
become like children.” That is very easy to understand. But what
does he mean if he says, “Children are not admitted to the kingdom.
Yet, in order to be admitted to the kingdom, you must become like
children.” What kind of reasoning is this? This is the kind of rea-
soning that would be raised as an objection. Now, I am sure you will
begin to see that this is almost impossible to understand logically.

More importantly, it makes no sense either exegetically. The Greek
word toioutos which means “of such” occurs 56 times in the New
Testament, and I have checked every reference of these 56 times,
and it is completely untrue to say that this child is excluded, but only
someone like the child is admitted. The word toioutos is never used
in this way.

In fact, itis used in 2 Corinthians 12:3 where it says, “... such a man |
will boast,” of such a person who had this experience of entering into
the third heaven. In fact, the English Bible versions ESV, NIV, RSV,
NJB, translate “such a man” as “this man” entered the third heaven.
This is the man I will boast about, I will glory in.

In 1 Corinthians 16:16, 18, Paul says, “Appreciate and be subject to
such people namely, Stephanus and his household.” This is the
person and this is the kind of people. The reason why it is “of such”
means that it is not only this person who will be in the kingdom, but
people like this, including this person.
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The same is true in Matthew 18:5, “Whoever receives one such child
in my name” does not mean you receive only this particular child,
but this child and any other child like it. If you receive such a child in
my name, you have received me.

By now, I hope that your brain is over-working itself at high
temperature. I am going through all this to show you that it is impor-
tant to be clear-minded, it is important to be precise and pain-
staking. You might find that you really don’t find it necessary to go
to such detail. Perhaps not, but there are others who are concerned
to examine the detail. It is for these that [ am concerned that no
aspect of the accuracy of the matter has been omitted, whether
logically or exegetically, to come to this conclusion: the kingdom of
God belongs to children and to those who are like children. We
cannot say it does not belong to children; it only belongs to some
people who happen to be like children in some sense or other. That
cannot follow exegetically at all. This is the matter to put it simply. |
shall of course, not cover all 56 examples of the use of toioutos,
otherwise by that time, you will all be fast asleep and snoring out of
sheer exhaustion from following the details!

Children admitted to the kingdom are not children of
believers

But we may raise one other objection which in fact, is used and it is
namely this: Perhaps the children here, who are admitted to the
kingdom (of such are the kingdom), are not just any children; they
are the children of believers, children of disciples. Clearly, the very
fact that they brought the children indicates that these are children
of people who do believe in Jesus in some sense or other. At the very
minimum, they must believe that he is a prophet capable of bringing
some blessing of God to their child. This is quite so, except that that
falls very far short of saving faith.
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“Who do men say that I am?” And the disciples said, “Some say that
you are Elijah, greatest of the prophets of Israel. Or if not the
greatest, at least one of the prophets of Israel.” But to believe that
Jesus was a great teacher, a great prophet is not saving faith. The
non-Christian believes that too. You don’t have to be anything to
believe that. Even the Muslims believe that Jesus was a prophet. That
is not saving faith. Saving faith is to acknowledge Jesus as Yahweh'’s
Messiah-King, to submit your life to his teaching, which is the way to
Yahweh God. So even if we acknowledge that the parents of these
children did have some kind of faith in Christ, that is not saving faith.
The multitude of Israelites believed in Jesus as a great prophet, and
they brought their sick to be healed and touched by him. That is not
saving faith.

What is more, it still does not exclude the fact that the child itself has
not exercised any faith, whether or not the parents had some sort of
faith.

In addition, Matthew 18:2 simply says the Lord Jesus took a little
child and placed him in the midst. Who the child’s parents are was
regarded as irrelevant. There is no mention of who the parents are.
So clearly, the parents really play no role in the matter.

But the final and decisive matter of the issue is this: He is in fact
saying to the parents and the disciples, “You must become as
children.” In other words, he is not saying, “The children enter the
kingdom of God in virtue of your faith.” That is not the point at all.
This is to argue as John Lightfoot does through his study of the
Talmud. He obviously has not seen the logical incorrectness of his
position.*(Footnote) The Lord Jesus is saying, “Even if you parents
were believers, your children are not entering the kingdom of hea-
ven because of your faith. And unless you parents and you disciples
become like them, you will not enter the kingdom.” It is the other
way around! It is a completely different position. The point is, your
faith is not going to save you unless you become like this child. That
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virtually wipes the board clear. There is nothing much more left of
that objection.

*Footnote: “Christ countenanceth the same thing, and favours again that doctrine which
he had laid down, chapter 18:3; namely, that the infants of believers were as much
disciples and partakers of the kingdom of heaven as their parents.” (John Lightfoot’s
Commentary on the Gospels, Matthew 19:13, Studylight.org)

Jesus is saying, “You have to become helpless like
this infant.”

Now this brings us right back to square one, and we must ask, “If the
disciples are to become as a child, what is it that we are to become?”
The answer is rather surprising, not to say a little humiliating. The
Lord Jesus is saying, “You have to become helpless like this infant.”
The last thing we want to feel is that we are helpless. “I've studied so
many years in college or university, and after all this you demand
that I'm to be helpless? I've studied all this time precisely that I might
not be helpless, but be independent, and be something in this world.
And you tell me, “Oh no, stop there! You've got to become helpless!”

Now we can sub-divide the helplessness of the child into five points.
We will go through these points in order to see their application to
us.

1. Helplessness expresses the purity of heart to seek God

Firstly, we see that this helplessness expresses the innocence of the
infant. By innocence, we mean the infant is simply not complicated,
simply pure in its motives. It has no evil motives in what it does. It is
not able to think of any evil motives. Are we helpless in this sense
that we are pure?

What do we mean by this? Many people become Christians for very
impure motives. God looks at your motives very, very clearly. For
example, what is your motive for being a Christian? The motive for
coming to church is to look for some life partner. Now looking for a
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life partner is very commendable. There is nothing wrong about
looking for a life partner. But your motive for becoming a Christian
is because you think Christian girls make the best wives. Then you
can see the impurity of your motive. The so-called “faith” or
“commitment” is already corrupted by the impure motive. You are
not helpless. You come to church very much to help yourself.

Impure motives can also arise in serving God. We may commit
ourselves to full-time service for very impure motives. Perhaps, you
think that is the best job to have as there is good job security. Each
person knows what his own motives are.

2. A child accepts love trustingly

The second thing about the child is that it receives whatever is given
to it trustingly, when it does not understand anything of its
implications at all. What [ mean by this is, many people become
Christians today only after they said that they have solved all the
intellectual problems involved. Well, either you are very brave, or
you are very foolish, or maybe both, because if you can understand
all there is to understand about God, until you have solved every
single intellectual problem possible, you might as well not become a
Christian at all, because the possibilities are almost endless! What is
worse than that is you have made Christianity a matter of the
intellect which it is not. I don’t mean there is anything wrong about
reasoning through various problems which in fact, we are doing. I do
not despise the use of reason, or logic, as [ use it constantly. But when
it becomes the criterion, the measure, the be-all and end-all, then
you have not understood Christianity, because what Christianity is,
is a response of our heart to God’s love. Are you going to spend the
rest of your life analyzing love?  would say you are either very brave
or very foolish because [ don’t see how you are going to be able to
analyze all the possibilities of love. In other words, love is something
you experience. You don’t sit back and try to analyze love.
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Becoming a Christian is a matter of the heart and will. It is a response
of God’s love to us. I don’t sit looking at the cross of Christ and say, “I
will become a Christian when I understand all the consequences of
sin, when I understand why God loves me as he does, to send his
Christ to save me. Do you think you and I are exceedingly worthy of
that love? We don’t understand why God loves us. I look at myself,
and I don’t see what there is to love. If I am going to analyze the
reasons for his love to me, [ will give up immediately. [ don’t see any
possibilities of progress along this line. My question simply is, God
does love me, and will I respond to this love or will I not? It is a
matter of decision not a matter of analysis. A child understands this
perfectly. When you extend your love to that child, it accepts that
love. It doesn’t say, “Well, one minute. [ will accept your love when I
have fully analyzed the motives and the nature and the character of
love.”

3. A child receives without pride because it is helpless

The third thing we notice about the child is that the child receives
without pride because it is helpless. It does not feel humiliated
because it receives that gift. But we grown-ups are very complicated.
If somebody gives us a gift, we say, “No! Don’t do that! You have more
need of it than me. I really don’t need it. Keep it for yourself.” And he
feels humiliated by your gift. You almost feel sorry that you offered
him the gift. You would think, “Why did I ever offer this gift to him?
He feels humiliated by my offer.”

Or say, you are in financial need, and somebody happens to know
that you are in financial need and gives you $50, and you say, “Oh no!
I'm not in need! Who says that I'm in need?” Why? He feels humi-
liated. He feels you are treating him like a beggar. We have had this
happen again and again in this church. When you try to help some-
body, you are sorry that you tried to help them because they feel so
humiliated by your offer to help. In fact, they send the money back
to you. One is grateful that they are not greedy for money, but there
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is a place where you feel that surely, you accept without pride the
love that is given to you.

[ found this very difficult myself. When I went out to preach my first
message, they gave me some money. And I said, “What's this for?”

And they said, “To cover your transportation fee.”
[ said, “I have no transportation fee. [ walked here from college.”

Then this poor treasurer of this church was trying to explain to me
that this was the normal custom. But I felt very humiliated at the
very suggestion that somebody should offer me money for preaching
the gospel.

And one of the fellow-students from the college said to me, “You
know, sometimes it takes more humility to receive than to give.”
That hit me. [ suddenly realized that it was really my pride that was
getting me down. I felt humiliated to be given a gift like this. “What
do you think I am? A beggar?” This was the way I felt. But a child in
his need and helplessness has no pride. He doesn’t feel humiliated
by this gift.

4. A child has no pretense

Next, the child in its helplessness also has no pretense. There is
something about grown-ups that, the older we get, the more hypo-
critical we seem to get. We are full of pretense that it’s so sickening!
You really don’t know that when the person says no he really means
no, or not just now, or no in some limited sense. You really don’t
know which is which. It is all politeness. You don’t know whether the
person really means it, doesn’t mean it, or means it a bit. We live in
pretense. We really desire the thing but we will not say, “I desire it.”
You have to say no three or four times, then after that you finally say,
“Yes, OK.” But first, the “no” must come before the “yes,” otherwise
you show yourself too eager. So we have to live in pretense. But the
kingdom of God is for those who are genuine. There is no pretense:
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[ am the way [ am. How easy to deal with the child because you know
the child means exactly what he is saying. You don’t have guesswork.

5. A child receives with joy

The final point is simply this: the child in its helplessness receives
joyfully. That is a very important thing. Sometimes, the sheer joy of
giving to the child is to see the joy in his face. Have you noticed if you
give the child a sweet, which may be worth one cent, but the eyes of
the child glow with such happiness, as though you gave him a
diamond! The child is so happy! It receives with joy. Often, when you
give to a grown-up, you lose half the pleasure: “What'’s this? Why do
you waste this money buying this junk?” If you were not so polite,
that is what you would say. If you were polite, you would say, “Thank
you.” And you are probably saying in your heart, “From which
backyard did he pick this up?” There is no spontaneity. It is not even
a joy to give to such a person.

Are you willing to become a child, to become helpless so as
to be saved?

The Lord Jesus teaches that the secret of power is being helpless.
That is a remarkable thing! The kingdom of God belongs to the
helpless, to the poor. The apostle Paul learned this very well. He says,
“When I am weak, then I am strong.” (2 Cor. 12:10) It is when [ am
down that I am up. That’s so beautiful! To grasp this principle is to
grasp the heart of the Lord Jesus’ message of salvation. In short, if
you desire to be saved you must be willing to become helpless, will-
ing to come as a non-entity to God, willing to say to him, “God, I know
[ am nothing. Spiritually, I cannot help myself. Please help me. I want
to draw more and more upon your grace because without it, [ cannot
live.” Are you a child? Or are you willing to become a child?

Let us be quiet before God in prayer.
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